186                  Panchapadika

The Nyaya and the Prabhakara systems take samvedana
to be the property of the self. Due to the necessary rela-
tionship between the guna (quality) and the gunin (sub-
stance) the self itself will have the prakasa guna ; and then
it might be said that just like the pr.dipa, the self reveals
itself while revealing the objects. But we have said earlier
that the prakasa guna is never born, but only the medium
that reveals it. This guna is not born in its 'asrayopadhi'
like the prakasa of the sun. Thus we would be forced to
admit that the self itself is svayam prakasa. Therefore Pad-
mapada says- ^Even if the Prabhakara does not like it, the
conclusion is unavoidable that the self alone is svayam pra"
kasa (self - luminous)*'.

Objection : Jnana is svaprakasa and knowledge has
its asraya in the self which is of 'madhyama parimana'.
Then as the asraya of knowledge, the self too may be taken
to be svaprakasa. The pot has its asraya in its own avaya-
vas, and yet the pot is on the ground. The pot is only
dependent on the clay and not on the ground. Likewise
svaprakasatva is in knowledge and knowledge is in the self
Thus svaprakasatva is not dependent on the self. Hence i'
cannot be made out that ^aitanya prakasa^ is 'svaprakasa'?

Reply : There is no way to establish such aconten.
tion. It is impossible to argue thai caitanya prakasa is not
svaprakasa. Just as we have the cognition 'it is illumined
by the pradipa\ we have also the cognition like 'this is
known by me\ This experience proves that the self itself is
*cit prakasa'. Otherwise this statement would have to be
on a par with the sentence'this is illumined by the firewood-

The self is not distinct from experience. Now, know-
ledge (samvedana) does not reveal the difference 'between